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SYMBOLS USED IN THIS BOOK 


(H): Subhanahu wa Ta ala — ‘The Exalted’ 

OH)- Salld-Allahu ‘Alayhi wa Sallam — ‘Blessings and 

peace be upon him’ 

te): ‘Alayhis-Salam — ‘May peace be upon him’ 

(*fsk>)' Radia Allahu Anhu — ‘May Allah be pleased with him ’ 
0$|fb ) : Radia Allahu ‘Anha — ‘May Allah be pleased with her ’ 



Section One 


DEFINITIONS 


The Arabic word hadeeth basically means ‘an item of 
news, conversation, a tale, a story or a report,’ whether historical 
or legendary, true or false, relating to the present or the past. Its 
secondary meaning as an adjective is ‘new’ as opposed to 
qadeem, ‘old’. However, like other Arabic words (e.g. sal&h, 
zakah), its meaning changed in Islam. From the time of the 
Prophet (s§§), his stories and communications dominated all other 
forms of communication. Consequently, the term hadeeth began 
to be used almost exclusively for reports that spoke of his actions 
and sayings . 1 


Usage of the Word hadeeth 

The term hadith has been used in both the Qur’an 2 and the 
prophetic traditions according to all of its linguistic meanings. The 
following three categories are the most notable usages. It has been 
used to mean: 


1 Hadith Literature, p. 1 and Studies in Hadith Methodology and Literature, 
Pp. 1-3. 

2 The term hadith is mentioned 23 times in the Qur’an. 
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1. The Qur’an itself, and hadith 

(ti : ,Jbn ijjS) 4$ • • • *5*^ &r> 4*^? <yj 

ffThen leave Me alone [O’ Muhammad] with those who reject this 
communication...]* ( Qur’an 68: 44) 

( Jji 4^ 4^1 b \ ) 

«Indeed, the best form of communication is the Book of Allah... » 3 

2. A historical story 

O : dd Sjj_) tfJ* 

^Has the story of Moses reached you?]* (Qur ’an 20: 9) 

( cs?; if ) 

«You may speak about the Children of Israel without... » 4 

3. A general conversation 

Or : r .>dJi Sjj-) 4$ ••• u"? Cs$ 

<|When the Prophet confided in one of his wives...]* (Qur’an 66: 3) 


3 The full text of the hadith is as follows: 

^ ■ la >- J J jJb 0 IS ^dd* j dJ I dl ^ d 1 j 0 1 dJ l J— p jj l>- t jP ) 

( jJLi Jj. A ^jil »-lj Jdj JP dll liujil ^™>-l 01 I I -i*J 
Saheeh Muslim, and Musnad Ahmad, hadith no. 13,909 CD and the wording is 
that of Ahmad. 

4 The full text of the hadith is as follows: 

*j\ jJj J1p IjAL 3li pJL . 'j dip dll J-d> (jr^l of Jjd-P dJl J-p Jp ) 
( jhJl IjA oiiii ljdd» I -id-id Jp- d^ 'Ij dM'jr-l 

Saheeh al-Bukhari. 


‘ ^ iJ (U j d-j-bd Q 4 ) 

( dLVl dil ^ 

«Molten copper will be poured in the ear of whoever eavesdrops 
on the conversation of people who dislike him doing so or flee 
from him.» 5 

Among the hadith scholars the term hadith means 
‘whatever is transmitted from the Prophet of his actions, sayings, 
tacit approvals, or physical characteristics’. Scholars of Islamic 
Law do not include the physical appearance of the Prophet in their 
definition. 

Importance of Hadith 

1. Revelation 

The Prophet’s sayings and actions were primarily based on 
revelation from Allah (§g) and, as such, must be considered a 
fundamental source of guidance second only to the Qur’an. Allah 
in the Qur’an said concerning the Prophet (ip): 

( t-r : 5j ^) 40 CrJi '£> % * Si (J) & £ jl* 


5 The full text of the hadith is as follows: 

oi dais' »3d J (Si- & Jd j* ) 

j' 0 y>jlS d (d*j Jl ( dddl Jiii JJj Jd 

i4y of diisj dip jj-d doji Jlv*i oil j JLd> JL 

( J-Pj 

Saheeh al-Bukhari. 
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«f [Muhammad] does not speak from his desires; indeed, what he 
says is revelation.^ (Qur’an 53: 3-4) 

Therefore, the hadith represents a personal source of divine 
guidance which Allah granted His Prophet (£) which was similar 
in its nature to the Qur’an itself. The Prophet (jg) reiterated this 
point in one of his recorded statements, «Indeed, I was given the 
Qur’an and something similar to it along with it.» 

2. Tafseer 

The preservation of the Qur’an was not restricted to 
protecting its wording from change. Were that the case, its 
meanings could be manipulated according to human desires, 
while maintaining its wording. However, Allah also protected its 
essential meanings from change by entrusting the explanation of 
the meanings of Qur’an to the Prophet (jg) himself. Allah (gg) 
states the following in the Qur’an regarding its interpretation: 

4 @... ■■■¥ 

(.it '■ 

C.. And I revealed to you the Reminder [Qur’an] in order that you 

6 The full text of the hadith is as follows: 

yl jti iit fLj dU ifci dii j^;, & £ r 1 ^’ 1 d* ) 

llj. ijij jiSujf Jp jlALi J*-j ^ ^ 

y yt f-^rj '-*3 I ir! 5A ^ 

of In & 1)* ^3 ^ 

if id Jjyu ^ id if pi d> 

( 


Sunan Abi Dawood. 
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explain to the people what was revealed to them...]* (Qur’an 16: 44) 

Therefore, if one is to understand the meanings of Qur’an, 
he or she must consider what the Prophet Qjg) said or did 
regarding it. E.g. In the Qur’an, Allah instructs the believers to 
offer salah (formal prayers) and pay zakah (obligatory charity) in 
Soorah al-Baqarah, (2: 43). However, in order to obey these 
instructions correctly, one must study the methodology of the 
Prophet (j|g) in this regard. Among his many clarifications 
concerning Salah and zakah, he instructed his followers saying 
«Pray as you saw me pray» 6 7 , and he specified that 2.5% of surplus 
wealth, unused for a year, 8 should be given as zakah. 

7 The complete text of the hadith is as follows: 

^2^ <3l* ^ ijJJU ) 

J-i U I ULjj j AwLp 4_U I aJU I (J J-W*» J <j LSj aJlJ 0-LLjP 

(\,\ Jli llbu Lis' Jj ( j ill LI Lilil ji jl ILa \ 

LgJa-A>-l *)J j\ L^_la-4>-l 1 1 ^ 

( ^f {JZ’g'j li]i Jd-f 

Saheeh al-Bukhari, vol. 1, p. 345, hadith no. 604. 

8 There are a number of authentic hadiths in which the Prophet (Blessings and 
peace be upon him) gave specific instructions concerning the items and quantities 
on which zakah was due, as well as the time it is due. Among them is the 
following narration from ‘Ali ibn Abi Talib (may Allah be pleased with him): 

d u-j ^ au dll did fy :3ii (m) ^ & ) 

dll j jSZ £>■ i JJl J urlp J-J3 (djlji iAJ" IfcA* Jjil Lfclp 

L«3 jbj? ^ i lg~4* J^il tg-lp 3lA-j Ojy^p ctil ol5 Ijld^ (l)j j r* J ? 
|jg ^III Jl iiij jf dUi djil Jif ^jjf N'jti Jl* dJUi Slj 

J Alji dli [^Lrf of S\ f JjXl dLt 3jJ; dIA J JJj 

( .Jji-I A-ip d_y4 (jj 5 *" “l^j J1A J J-J Jill J-i> Jjdl (^P 

‘Ali ibn Abi Talib quoted Allah’s Messenger as saying: “Whenever you 
possess 200 dirhams and a year passes on it, 5 dirhams is to be paid on it.= 
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Hadith and the Sunnah 

The term hadith has become a synonym for the term 
Sunnah, though there is some difference in their meanings. 
Sunnah, according to Arabic lexicographers, means ‘a way; 
course; rule; manner of acting or conduct of life’. 10 Sunnah, as a 
technical term in the Science of Hadith, refers to whatever 
statements, acts, approvals, physical or character descriptions that 
are attributable to the Prophet (0) along with his biography 
before or after the beginning of his prophethood. It is thus 
synonymous with the term hadith. 

However, according to Usool al-Fiqh science (legal 
methodology), Sunnah refers to only the statements, acts and 
approvals of the Prophet (0. It also refers to whatever is 
supported by evidence from the Shari‘ah; the opposite of bid ‘ah. 
And in the Legalistic science of Fiqh the term Sunnah refers to 
recommended acts authentically attributable to the Prophet {0\ 
the does of which is rewarded and the non-doer is not punished. It 
is also used to refer to the opposite of bid' ah as in the statement: 
Sunnah divorce and Bid' ah divorce. 

According to its general definition, the Qur’an is the most 
important part of the Sunnah conveyed by the Prophet (0. n It 
may also be said that the hadiths were the containers in which the 
Sunnah of the Prophet (0) was conveyed during his life time and 
after his death. 


10 Lanes’s Lexicon, vol. 1, p. 1438. 

11 Al-Bid‘ah, p. 67. 


Section Two 


COMPILATION 


1. Era of the Prophet (m l) 

During the life of the Prophet (0) there was no pressing 
need to write down all of his various statements or record his 
actions because he was present and could be consulted at any 
time. As a matter of fact, the Prophet (0) himself made a general 
prohibition against writing down his statements which were other 
than the Qur’an itself. 1 This was to prevent the possibility of 
mixing up the Qur’an with his own words during the era of 
reyelation. Consequently, the greatest stress regarding writing was 
placed on recording the Qur’anic verses. However, there are many 
authentic narrations collected by the Scholars of Hadith, that 
prove that Hadith were recorded in writing even during the 
lifetime of the Prophet (0). For example, ‘Abdullah ibn ‘Amr 


1 Saheeh Muslim , Kitab az-Zuhd, p. 72. This is the only authentic hadith on 
the topic and Bukhari and others considered it to be a statement of Abu 
Sa‘eed himself that was erroneously attributed to the Prophet. See Studies in 
Hadith Methodology and Literature, p. 28. 
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(4^) said: «I used to write everything which I heard from the 
Messenger of Allah (0 with the intention of memorizing it. 
However, some Qurayshites forbade me from doing so saying, 
“Do you write everything that you hear from him, while the 
Messenger of Allah is a human being who speaks in anger and 
pleasure?” So I stopped writing, and mentioned it to the 
Messenger of Allah (0. He pointed with his finger to his mouth 
and said, ‘Write! By Him in whose hand is my soul, only truth 
comes out from it.”’» 2 

Abu Hurayrah (4^) said: «When Makkah was conquered, 
the Prophet (0 stood up and gave a sermon (Abu Hurayrah then 
mentioned the sermon). A man from Yemen, called Abu Shah got 
up and said, “O’ Messenger of Allah! Write it down for me.” The 
Messenger of Allah (0 replied, “Write it for Abu Shah.”» 3 Al- 
Waleed asked Abu ‘Amr, «“What are they writing?” He replied, 
“The sermon which he heard that day.”» 4 

Abu Qabeel said: «We were with ‘Abdullah ibn ‘Amr ibn 
al-‘As and he was asked which city will be conquered first 
Constantinople or Rome? So ‘Abdullah called for a sealed trunk 
and he said, “Take out the book from it.” Then ‘Abdullah said, 
“While we were with the Messenger of Allah (0 writing, the 
Messenger of Allah (0 was asked, ‘Which city will be 
conquered first, Constantinople or Rome?’ So Allah’s Messenger 


2 Sunan Abi Dawood, vol. 3, p. 1035, hadith no. 3639 and authenticated in 
Saheeh Sunan Abi Dawood, hadith no. 3099. The collection of hadith of 
‘Abdullah ibn ‘Amr is known as as-Saheefah as-Sadiqah. 

3 Sunan Abi Dawood, vol. 3, hadith no. 3641 and authenticated in Saheeh 
Sunan Abi Dawood, hadith no. 3100. 

4 Ibid, vol. 3 hadith no. 3642 and authenticated in Saheeh Sunan Abi Dawood, 

hadith no. 3101. 


( 0 said, ‘The city of Heracilius will be conquered first,’ meaning 
Constantinople. ”» 5 

2. Era of the Sahabah 6 

After the death of the Prophet (0 his saying and action 
took of a new importance because he was no longer there to 
consult when problems arose. The practise of narration on a large 
scale started during this period. For example, when the Prophet 
(0 died, the Sahabah debated about where to bury him. This 
debate ended when Abu Bakr (4^) told them, «I heard the 
Messenger say, “No prophet dies but he is buried where he 
died.”» 7 Thus a grave was dug immediately below the bed on 
which he died in the house of ‘A’ishah. In this period a number of 
the leading Sahabah wrote down hadiths of the Prophet (0. 

The following are just a few of the leading narrators of the 
Prophet’s traditions who were known to have recorded them in 
writing. 

Abu Hurayrah (4^5) to whom 5374 channels of hadith narrations 
are attributed, actually narrated 1236 hadith. Hasan in ‘ Amr ad- 
Damari saw many books in his possession. 8 

‘Abdullah ibn ‘Abbas (4^) to whom 1660 channels of narrations 
are attributed used to write whatever he heard 9 and even employed 

5 Saheeh : Musnad Ahmad, vol. 2, p. 176; Sunan ad-Ddrimi, vol. 1, p. 126 and 
Mustadrak al-Hakim, vol. 3, p. 422. 

The disciples or the Companions of the Prophet, as-Sahabah, are sometimes 
referred to as the first generation of Islam. Any person who had the privilege 
of meeting the Prophet and died believing in him is classified as a Sahabi. 

7 The Life of Muhammad, p. 688. 

8 Fath al-Bari, vol. 1, p. 217. 

9 Tabaqat Ibn Sa ‘d, vol. 2, p. 123. 
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taken to task by ‘Abdullah ibn ‘Umar for relating a particular 
hadith, he took him to ‘A’ishah (c^,) who bore witness to the truth 
of what he had related. His knowledge and memory were also 
tested by Marwan, who, having written down some traditions 
related by him, wanted him to relate the same after a year. He 
found them to be exactly identical to his earlier narration. 

Bearing in mind Abu Hurayrah’s intense dedication to 
learning hadith, his devotion to the Prophet (j|g), and the various 
tests which were applied to his memory and scholarship by his 
contemporaries during his life, it appears very unlikely that he 
himself fabricated any hadith. This does not mean, however, that 
material was not falsely imputed to him at a later date. The fact 
that he narrated a uniquely large number of traditions itself did 
make inventing hadiths in his name an attractive proposition. 

‘ABDULLAH IBN ‘UMAR 

The second most prolific narrator of hadith, he ( 4 ^,) was the 
son of the second Caliph. He had accepted Islam simultaneously 
with his father, and emigrated to Madeenah with him. He took part 
in many battles during the Prophet’s lifetime, and in the wars in 
Mesopotamia, Persia and Egypt, but maintained strict neutrality in 
the conflicts that erupted among the Muslims following the 
assassination of ‘Uthman. Despite the immense esteem and 
honour in which he was held by all Muslims, who repeatedly 
asked him to become caliph (an offer which he refused), he kept 
himself aloof from factional strife, and throughout those years led 
an unselfish, pious life, setting an example of an ideal citizen just 
as his father had set an example of an ideal ruler. He died in 
Makkah in the year 74/692 at the age of 87. 


‘Abdullah’s long association with the Prophet (|g), his 
kinship with Hafsa, Umm al-Mu ’mineen ( 1 ^), and with certain 
other Companions, offered him a superb opportunity to leam 
hadith; and his long peaceful life gave him time and leisure 
enough to teach and spread hadiths among the Muslims who 
assiduously sought them. 

He was renowned for the extreme scrupulousness with 
which he related hadiths. Ash-Sha‘bi remarks that he did not hear 
a single hadith from him for a whole year. When he related 
hadiths, his eyes filled with tears. His activities in the service of 
Islam, his austere life, his straightforward and honest character, 
and his careful treatment of the hadiths, render the material we 
have from him of the highest value. 

ANAS IBN MALIK 

At the age of ten, Anas ( 4 ^,) was presented by his mother, 
Umm Sulaym, to the Prophet (jjg), following his migration to 
Madeenah. From that time until the Prophet’s death, he was his 
favourite attendant, and afterwards he was appointed by Abu Bakr 
( 4 ^,) as a tax-collector at Bahrayn. Towards the end of his life he 
settled at Basrah, where he died in the year 7 1 1 , at the age of over 
a hundred. 

During the ten years he spent in the Prophet’s service, he 
was able to memorise a large number of his words, of which he 
later also learnt a good deal from Abu Bakr, ‘Umar, and many 
other Companions. His knowledge of hadith was so copious that 
his death was regarded as a death-blow to half of the entire mass 
of traditions. 

The traditionists accept him as one of the most reliable 
narrators of hadith. 
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Talmudic literature there is no idea of chronological method, and 
the oldest extant work attempting such an arrangement was 
composed after 885 A.D. — more than a century later than the 
earliest Islamic work on isnad-critique.” From this fact, he goes 
on to say, “And from the fact that the important Jewish works (of 
this period) had been composed in the Islamic dominions, it may 
be inferred that this historical interest was due to the Islamic 
influence.” 16 

The practice of specifying the isnad, not only of the hadiths 
but also the books in which they were collected, was of immense 
value in preserving the integrity of books in an age in which 
printing was unknown, and the creation of spurious and distorted 
works was a relatively easy task. The scholarly practice of 
certification seems to be unique in the world’s literary history, just 
as hadith literature is unique in employing a thorough and 
systematic method of source identification. Greek, Latin, Hebrew 
and Syriac manuscripts rarely, if ever, supply us with such a 
wealth of information about a book’s origin and use. 

The isnad system, while originating in connection with the 
hadith literature, was in due course extended by Arab authors to 
many other genres, including geography, history, and prose 
fiction. 17 


16 Alter und Ursprund des Isnad, 47. Quoted in Hadith Literature, p. 81. 

17 Hadith Literature, p. 82-83. 


Section Four 


CLASSIFICATION 

Due to a variety of factors, the narration of hadiths came 
under careful scrutiny beginning with the generation of the 
Companions and their students. The statement of the Tabi ‘ee, Ibn 
Sireen (d. 1 10), in the previous chapter identifies the approximate 
time period in which verification began. 

He said: “(In the beginning) they would not ask about the 
isnad. But when the fitnah (civil war) happened, they demanded, 
‘Name your men to us.’ The narrations of the Ahl as-Sunnah 
would be accepted, while those of Ahl al-Bid‘ah would be 
rejected.” 1 

Once the name of the narrator was known, it was possible to 
investigate whether he was trustworthy or not and whether he 
actually heard the person from whom he was reporting. Criticism 
of this nature later came to be known as 7/m al-Jarh wa at-Ta ‘deel 
(The Science of Validation). 

The earliest recorded comments made for this purpose were 
reported by Shu‘bah ibn al-Hajjaj (701-776 C.E.). Ibn ‘Adi 


1 Saheeh Muslim bi Sharh an-Nawawi (Introduction) Chapter: The Isnad is 
from the Deen, p. 257 [Maktabah Nazar Mustafa al-Baz - Riyadh (1st edition)]. 


